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News & Notes 
Making headway! Only three (well, maybe and 
a half) issues behind now. I’m still praying to be 
caught up by the fall. 


Bad news department: at least for the moment, 
the attempt of a Florida real estate investor to seize 
control of the Cave Spring which had been our 
baptistry from the early 1970s appears to have 
succeeded in Chancery Court. There are, how- 
ever, some glaring inconsistencies in the judge's 
ruling which provide grounds for remand and/ 
or appeal. The problem, of course, is that these 
things can get dreadfully expensive. 


Better news department: Neither he (nor anyone 
to whom he might sell the neighboring proper- 
ty) can actually get to the spring by any practical 
means without trespassing on Agape Community 
property, or building an access path or road on 
an extremely steep hillside above the headwaters 
of Adamson Branch. Such a project would be 
insanely expensive and probably violate a host of 
environmental protection regulations. 


Coming up: We have begun work on a defini- 
tive hard-bound edition of the Complete Octo- 
echos, which we hope to do in the same style as the 
Pentecostarion. 


ERRATA 
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THE LIFE & MARTYRDOM OF SAINT JOHN (POMMERS), 


ARCHBISHOP OF RIGA & LATVIA 
WHOM THE HOLY CHURCH COMMEMORATES ON SEPTEMBER 29° 


‘The holy hieromartyr John, Archbishop of Riga & 
Latvia, was born into a family of Orthodox Chris- 
tian peasants, on January 6, 1876, in the hamlet 
of Ilzessalas, in the Province of Lithland (Latvia). 
His secular name was Janis Pommers, but in Rus- 
sian records it is recorded as Ivan Andreevich Pom- 
mer. While most Latvians are either Lutheran or 
Roman Catholic, the saint’s great-grandfather be- 
came one of the first Latvians to convert to Ortho- 
doxy, and the family were noted for their devotion 
to the Faith. 

In childhood, Janis worked as a shepherd on 
his family’s farm. He was taught to read and write 
by his father, and in this he was so successful that 
he was able to skip primary school and take up his 
secondary education directly, at the age of nine. 
His remarkable intellect and spiritual abilities at- 
tracted the attention of his teachers, and on the 
advice of the local priest he enrolled in minor 
seminary (spiritual school) in 1887, completing 
his studies there in 1891. He was then admitted 
to the Riga Theological Seminary as a scholarship 
student, completing his studies with honors at the 
conclusion of the spring semester in 1897. 

There followed several years during which he 
taught in various parish schools in his native dis- 
trict. He also functioned as the chanter at the lo- 
cal cathedral. 

In 1900, he was admitted to the graduate pro- 
gram at the Kiev Theological Academy. During 
his years of study there, he sought and received 
the monastic tonsure on the advice and with the 
blessing of St. John of Kronstadt. The tonsure 
was performed by His Eminence, Metropolitan 
Flavian (Gorodetsky) of Kiev & Galicia, who also 
ordained him to the diaconate. In 1904, he was 
graduated from the Academy with honors, receiv- 
ing the degree of Candidate of Theology, and was 
ordained a hieromonk by the same metropolitan. 

His first assignment was to the Chernigov 
Theological Seminary, to teach courses in Sacred 
Scriptures. He held this position for two years. 


As an instructor, Fr. John was so successful in cap- 
tivating the interest of his students that several 
of them in later life dedicated themselves to the 
study of the Scriptures and became noted special- 
ists in this discipline (e.g., Professors Uspensky 
and Bessarabov). 

After teaching in Chernigov, Hieromonk John 
was transferred to the Vologda Theological Semi- 
nary for a year, where, in addition to his teaching 
duties, he was given administrative responsibili- 
ties. The order he was able to establish there in 
a very short period of time was such that, even 
though quite young, he was appointed rector of 
the Vilno Theological Seminary and abbot of that 
city’s Holy Trinity-Saint Sergius Monastery. Thus, 
in 1907, he was elevated to the rank of archiman- 
drite by Archbishop Nikon of Vologda & Tot’ma. 

Saint John held the post of rector at the Vilno 
Theological Seminary for four years, until 1912. 
During this time, he was characterized in the Rus- 
sian press as an intelligent man of high intellectual 
attainments and an iron will, who demonstrated 
considerable administrative skills, raising the level 
of the seminary and the monastery to remarkable 
heights, spiritually and materially. 

He was also successful in enlivening the reli- 
gious sensibilities of the people. He became the 
first priest in the history of Vilno to organize pub- 
lic processions to village churches with the mi- 
raculous Icon of the Mother of God “She Who 
Pointeth the Way”. The number of people par- 
ticipating in these processions grew to as many as 
ten thousand. ‘This inspired a sense of gratitude 
among the villagers, who would then accompany 
the icon in procession back to the cathedral. Here 
one should also take note of Fr. John's fellow- 
ship with the people, his accessibility to them at 
all times, and his remarkable affinity for the poor 
and destitute. He was particularly venerated by 
the Russian and Belorussian poor, for whom he 
provided employment and lent his considerable 
authority when they required help and defense. 
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Early in March of 1912, Fr. John was sum- 
moned to St. Petersburg where, on March 12 he 
was consecrated to the episcopacy in Holy Trinity 
Cathedral at the Saint Alexander Nevsky Lavra. 
Leading the bishops who stood as co-consecrators 
were Metropolitan Vladimir of Moscow (later, as 
Metropolitan of Kiev, the first hierarch to suffer 
martyrdom at the hands of the Bolsheviks) and 
Metropolitan Flavian of Kiev, who had ordained 
St. John to the diaconate and priesthood. At the 
time Bishop John was the youngest hierarch of the 
Church of Russia. 

His first assignment was as Bishop of Slutsk, 
vicar bishop of the Diocese of Minsk. Practically 
speaking, though, he ruled that diocese for nearly 
a year, due to the protracted illness of Archbishop 
Michael of Minsk. Soon, though, he was sum- 
moned to Odessa to assist the mortally ill Arch- 
bishop Demetrius of Kherson, functioning as his 
vicar until the former reposed in 1913. 

For the next four years, until well into the 
Great War, he was Bishop of Taganrog, vicar bish- 
op of the Diocese of Ekaterinoslav, where he won 
the love and trust of all classes of society. This was 
especially evident after the Revolution of 1917, 
when the CheKa arrested and imprisoned him. 

An eyewitness describes what took place as 
“unforgettable” and “moving”. A vast crowd of 
people moved in procession to the prison in which 
Bishop John was being held, where they demand- 
ed that their hierarch be set free. When the liber- 
ated hierarch emerged from the prison gates and 
blessed the people, a mighty Eis polla! thundered 
forth. Hundred of hands reached out and lifted 
the bishop into a specially decorated conveyance 
which drove him to the cathedral for a service of 
thanksgiving. Thereafter, workers and soldiers 
formed themselves into troops of watchmen to 
stand guard over the hierarch day and night, and 
large crowds accompanied Bishop John to church 
when he served, fiercely determined to defend 
him from his enemies. 

In September of 1917, Bishop John trav- 
eled to Moscow to participate in the great Pan- 
Russia Council. During the Council, the success 
he showed in governing the dioceses to which he 
had been assigned was recognized, and despite the 


protests of his flock in Taganrov, he was transferred 
to the important Diocese of Tver' & Kashin, from 
which Archbishop Seraphim (Chichagoy, later 
slain on Stalin's orders) had been crudely driven 
by the godless because of the important part he 
played in the glorification of St. Seraphim of Sarov 
and for his well known support for St. Nicholas I 
and the Russian war effort); for the bishops of the 
Council felt that he was the perfect person to quell 
the alarming upheavals within the Tver' Diocese. 
And indeed, the wise archpastor soon brought 
peace to his troubled new flock, who responded 
to his care with ardent love. Powerful and accu- 
rate were his words in defense of Holy Orthodoxy 
and unmasking the “Living Church” schismatics: 
“They have set the writings of Marx in the bind- 
ing of the Gospel and imagine that the people will 
accept them instead of the Gospel. They have 
clothed the commissars in priestly vestments and 
think that the Orthodox will accept them as their 
shepherds and follow them. In the kiosks they 
have removed the icons of Christ and replaced 
them with portraits of Lenin, and are waiting for 
the people to start 'venerating’ them. But Lenin 
resembles Christ not at all. Marxism cannot take 
the place of Christianity, no matter how they dress 
itup. The blasphemous proclamation of Marxism 
from the ambos only underscores more clearly the 
utter incompatibility of Christ and Marx. On the 
one side is Christ, Who shed His own blood for 
His guilty brethren; on the other side is satanic 
malice that sheds like water the blood of breth- 
ren innocent of any wrongdoing.” For his zealous 
defense of the Faith, Saint Tikhon the Patriarch 
elevated Bishop John to the rank of archbishop 
in 1918. 

Having accomplished the task assigned him, 
the ecclesiastical authorities transferred Archbish- 
op John to the Diocese of Penza & Saran in the 
spring of that year. This diocese was being rent 
asunder by the machinations of the former Bish- 
op Vladimir (Putyata), who had been deposed by 
the Pan-Russia Council for immorality, but who 
refused to accept his sentence, choosing instead 
to establish the “People's Free Church”. Feelings 
ran so high that one of the deposed bishop's “sub- 


deacons” forced his way into the monastery cell 
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in which Archbishop John was residing and at- 
tempted to assassinate him with a revolver. His 
shot was deflected by the hierarch’s brother, who 
was visiting him, and the bullet merely grazed the 
archbishop’s leg. The enraged faithful would have 
torn the assassin to pieces had not the holy victim 
prevented them. In October, the benighted sup- 
porters of the deposed bishop caused a fight to 
break out in the Cathedral of Saints Peter & Paul, 
which the godless authorities used as a pretext to 
arrest and imprison the saint. The hierarch was 
tried and sentenced to be executed; but the god- 
less found it expedient to issue him a pardon. He 
spent about a month in prison, and was freed at 
the petition of the German consul in July of 1919. 
He was, however, summoned before the military 
commissariat, subjected to recruiting inspection, 
and forcibly enrolled in a home-front regiment of 
the Red Army. 

In autumn of the same year, he was again ar- 
rested, this time being charged with “participation 
in a counter-revolutionary organization.” He was 
transferred to Moscow, where he was interrogated 
by Latsis, a high-ranking official of the NKVD. 
He was freed in February of 1920, at which time 
the Council of the Orthodox Church of Latvia 
elected him to be their first hierarch. 

Arriving in his homeland to take up the ca- 
thedral of Riga, he found the Latvian Church in 
great disarray: there were few priests; many parish 
churches stood empty and abandoned; the prop- 
erty of the Church was being confiscated; the very 
position of the Orthodox Church in the newly- 
proclaimed Republic of Latvia was undetermined. 
In 1923, at the first Council of the Latvian Or- 
thodox Church, Archbishop John introduced 
the “By-laws of the Orthodox Church of Latvia’, 
which the Council adopted. This brought order 
to the administration and finances of the Church. 
‘The effect Archbishop John had on the Latvian 
Orthodox Church can best be assessed by exam- 
ining the statistics: in 1922 there were 138,803 
Orthodox faithful in the country; by the year of 
his martyrdom, 1934, there were 174, 389. 

In 1925, Archbishop John was elected for 
the first time as a deputy of the Latvian Parlia- 
ment, a position he thereafter won repeatedly in 


national elections, and which he held at the time 
of his murder. He used his political position to 
introduce legislation recognizing the Orthodox 
Church as a legal entity with full rights, to for- 
mally establish the Riga Theological Seminary, to 
obtain pensions for Orthodox clergy, to win gov- 
ernment subsidies for the repair and restoration of 
church buildings, to acquire funding for church 
schools and libraries, and to obtain pardons for 
many of the Orthodox who were imprisoned. 

During his early years in Riga, he lived in the 
cathedral's crypt. This was in protest against the 
government giving the residence of the Orthodox 
bishop to the Roman Catholics, and also to help 
prevent the confiscation of the cathedral itself. 

His valiant efforts of course earned him the 
enmity of a wide range of opponents, especially 
pro-Soviet leftists and Latvian chauvinists, who 
waged a campaign of slander against the holy hier- 
arch. This campaign was largely ineffectual. Frus- 
trated in their attempts to neutralize or eliminate 
this troublesome bishop, his enemies took drastic 
action. On the night of 28-29 September 1934 
(O.S.), the archbishop was lured to his suburban 
residence outside Riga. It is speculated that he 
intended to meet there a famous Russian concert 
singer who was touring Latvia, and who was to 
hand over to him crucial documentary evidence 
of Stalin's campaign against the Church. Instead, 
a group of assassins burst in upon him, shot him 
at point-blank range and set fire to the cottage. 
By the time the fire was put out, the archbishop's 
body was badly burned. 

The assassins were never identified, but 
three theories quickly developed as to who 
was responsible. One theory lays the blame at 
the feet of the then president of Latvia, Karlis 
Ulmanis, who supposedly resented Archbishop 
John's refusal to transfer his Church's allegiance 
But this is 
unlikely, as Saint John was more often his ally 
in Parliament than his enemy. Another theory 
blames the Russian Student Christian Movement, 


from Moscow to Constantinople. 


which he vehemently opposed as a quasi-Masonic 
organization and chauvinistic; but despite the 
detention of its leaders, no evidence was ever 
discovered to support the accusation that they 
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murdered the saint. Far more likely culprits were 
agents of the Soviet Union, who feared Archbishop 
John's open condemnation of their anti-religious 
policies and his influential contributions to the 
international press. Even more, they resented his 
anti-Communism and his firm opposition to the 
aims of the pro-Soviet, leftist political groups that 
formed a minority in Parliament. Suspiciously, 
Leonid Sobinov, the singer whom the archbishop 
was supposed to meet at his cottage, was found 
dead in his hotel room in Riga the following 
day. His body was immediately transferred to 
Moscow by an unscheduled, special train, the 
Latvian authorities being denied the opportunity 
to perform an autopsy. 

The hieromartyr's funeral was presided over by 
Metropolitan Alexander of Tallinn. It is estimated 
that as many as 100,000 people took part in his 
funeral service and the cortege that escorted his 
body to Riga’s Holy Protection Cemetery. Later, 
a chapel was constructed over his grave, which 
became the goal of pilgrimages by the faithful who 
honored his sacred memory. 

In 1981, Hieromartyr John of Riga & Latvia 
was canonized by the Russian Orthodox Church 


Abroad, in company with all the new martyrs 
and confessors of Russia. His glorification was 
immediately recognized by the Church of Serbia. 
Ten years later, the Council of Bishops of the 
Church of Russia extended his veneration to the 
whole of the Russian Orthodox Church. The 
formal celebration of the glorification took place 
that year in Riga’s Cathedral of the Exaltation of 
the Precious Cross. It was attended by Latvian 
President Vaira Vike-Freiberga, by the vice mayor 
of the Riga City Council, deputies of the Latvian 
Parliament, and representatives of other Christian 
denominations. 

In 2003, the holy relics of Hieromartyr John 
were exhumed and found to be largely incorrupt, 
despite the damage they sustained when the saint's 
cottage was burned down. They were transported 
to Riga’s Cathedral of the Nativity of Christ and 
enshrined there, where they may be venerated to 
this day. 

In 2006, the Latvian Autonomous Ortho- 
dox Church created the Medal and Order of Hi- 
eromartyr John of Riga, to honor the memory of 
the saint and to recognize those who have served 


and benefited the Latvian Orthodox Church. 


Translated from various Russian sources by Isaac E. Lambertsen. 
Copyright © 2015. All rights reserved. 
A more ample account is available in the book The Life and Passion of St. John (Pommer), Archbishop of Riga and Latvia, 
by Dr. Ludmilla Keller, who knew him in her youth; stock# 2052, St. John of Kronstadt Press 


THE 28™ DAY OF THE MONTH OF SEPTEMBER 
COMMEMORATION OF THE NEW-HIEROMARTYR JOHN, 
ARCHBISHOP OF RIGA & LATVIA 


N.B.: Ifit be deemed advisable to avoid the coincidence of 
this commemoration with that of the Venerable Chariton, 

or of the Venerable Fathers of the Near Caves of Kiev, the 

celebration of this service may be transferred to September 
29", or to some other convenient or appropriate day deter- 

mined by the superior or rector. 


AT GREAT VESPERS 
Afier the Introductory Psalm, we chant “Blessed is the 
man...”, the first antiphon. 


On “Lord, I have cried...”, 8 stichera: 3 in Tone I, 
Spec. Mel.: “O wondrous marvel...”— 


O wondrous marvel! From the grave of the 
hieromartyr, his precious relics emerged as a 
treasure beyond price, resplendent with spiritual 
luster, enriching all who honor him and venerate 
his adamantine will and his unwavering confession, 
whereby he hath rendered steadfast the Orthodox 
people in the face of oppression and manifold 
temptations. Twice 

O wondrous marvel! In his youth John herded 
irrational sheep, and as a hierarch he tended well 
the rational flock of Christ, giving them to drink 
of the waters of grace, and grazing them upon the 
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verdure of the Gospel, and with his shepherd's staff 
driving far from them the ravening spiritual wolves, 
the unholy ones who sought to destroy their souls. 

O wondrous marvel! In the many cities 
where the holy John served as hierarch he sowed 
piety among the people, planted within them the 
knowledge and love of God, and defended them 
against their ungodly foes; wherefore, Minsk and 
Odessa join chorus together, Taganrog lifteth its 
voice in song, Penza exulteth, and Riga rejoiceth 
above them all. 


And 3 in Tone VIII: Spec Mel.: “O all-glorious 
wonder...” — 

Oall-glorious wonder! Groaning beneath the 
yoke of hatred, the Orthodox of Latvia besought 
the holy patriarch to send to them a defender 
who might swiftly deliver them from their dire 
tribulations; and he sent them the blessed John, 
who straightway became their champion, easing 
their grievous afflictions. Twice 

O all-glorious wonder! Seeing thee defend- 
ing Orthodoxy, the blasphemous were cut to the 
heart and gnashed their teeth at thee, O holy father 
John, and they plotted thy destruction; for unto 
all thou didst lay bare their vile treachery and lies 
and their treason most foul; wherefore, they slew 
thee most cruelly. 

O all-glorious wonder! Aflame with zeal 
for Christ, the holy one preached the Gospel 
fearlessly, and speaking truth to those in power 
like one of the prophets of God, he denounced 
their ungodliness; wherefore, stopping their ears 
to his rebukes, they smote him and set him afire, 
sending his soul to dwell on high. 


Glory...: Idiomelon, in Tone I— 

O martyr of great renown, O hierarch of 
Christ most worthy, the flames that the godless 
enkindled to slay and consume thy body were 
for thy soul like a refiner’s fire, burning away the 
dross of the cares of life, and leaving it like gold 
purified a hundredfold, which receiving, the King 
of kings hath made into a lustrous coin bearing 
the impress of His image divine, and therewith 
He wondrously enricheth His faithful servants. 


Now & ever...: Dogmatic theotokion, in the same 
tone— 

Let us hymn the Virgin Mary, the glory of 
the whole world, who sprang forth from men and 
gave birth unto the Master, the portal of heaven, 
and the subject of the hymnody of the bodiless 
hosts; for she hath been shown to be heaven and 
the temple of the Godhead. Having destroyed 
the middle-wall of enmity, she hath brought forth 
peace and opened wide the kingdom. Therefore, 
having her as the confirmation of our faith, we 
have as champion the Lord born of her. Be of 
good courage! Yea, be ye of good cheer, O people 
of God, for He vanquisheth the foe, in that He 
is almighty! 


Entrance. Prokimenon of the day. Three Readings: 
READING FROM THE PROPHECY OF ISAIAH 

Thus saith the Lord: “All the nations are gathered 
together, and princes shall be gathered out of them. 
Who will declare these things, or who will declare 
to you things from the beginning? Let them bring 
forth their witnesses, and be justified; and let them 
hear, and declare the truth. Be ye My witnesses, 
and I too am a witness,” saith the Lord God, “and 
My servant whom I have chosen: that ye may know, 
and believe, and understand that I am He; before 
Me there was no other God, and after Me there 
shall be none. I am God; and beside Me there is 
no Savior. I have declared, and have saved; I have 
reproached, and there was no strange god among 
you. Ye are My witnesses, and I am the Lord God, 
even from the beginning; and there is none that 
can deliver out of My hands. I will work, and who 
shall turn it back?” Thus saith the Lord God Who 
redeemeth you, the Holy One of Israel. 


READING FROM THE WISDOM OF SOLOMON 
Though the righteous be prevented with death, 
yet shall he be in rest. 
that which standeth in length of time, nor that is 
measured by number of years. But wisdom is the 


For honorable age is not 


gray hair unto men, and an unspotted life is old 
age. He pleased God, and was beloved of Him: so 
that living among sinners he was translated. Yea, 
speedily was he taken away, lest that wickedness 
should alter his understanding, or deceit beguile 


es 


his soul. For the bewitching of naughtiness doth 
obscure things that are honest; and the wander- 
ing of concupiscence doth undermine the simple 
mind. He, being made perfect in a short time, 
fulfilled a long time: for his soul pleased the Lord; 
therefore hasted He to take him away from among 
the wicked. This the people saw, and understood 
not, neither laid they up this in their minds: that 
His grace and mercy is with His saints, and that 
He hath respect unto His chosen. 


READING FROM THE WISDOM OF SOLOMON. 
When the righteous is praised, the people will 
rejoice; for his memory is immortality, because it 
is known with God, and with men; for his soul 
pleased the Lord. Love wisdom, therefore, O men, 
and live; desire her, and ye shall be instructed. For 
the beginning of her is love and the observation 
of the law. Honor wisdom, that ye may reign for 
evermore. I will tell you, and will not hide from 
you the mysteries of God, for He it is Who is the 
instructor of wisdom, the Director of the wise, 
the Master of all understanding and activity. And 
wisdom teacheth all understanding; for in her is a 
spirit understanding and holy, the brightness of the 
everlasting light, and the image of the goodness of 
God. She maketh friends of God, and prophets; 
she is more beautiful than the sun, and above all 
the constellations of the stars; compared with the 
light, she is found preéminent. She hath delivered 
from pain those who please her, and guided them in 
right paths, given them knowledge of holy things, 
defended them from their enemies, and given them 
a mighty struggle, that they might all know that 
godliness is stronger than all; vice shall never prevail 
against wisdom, neither shall judgment pass away 
without convicting the evil. For they said to them- 
selves, reasoning unrighteously: “Let us oppress the 
righteous man, let us not spare his holiness, neither 
need we be ashamed of the ancient gray hairs of the 
aged, for our strength shall be a law unto us; let us 
lie in wait for the righteous, for he is displeasing to 
us, opposeth our doings, upbraideth us with our 
offending the law, and denounceth to our infamy 
the transgressions of our training. He professeth to 
have the knowledge of God, and calleth himself the 
child of the Lord. He is become a reproof to our 


thoughts, and is grievous even for us to behold; for 
his life is not like other men’s, his ways are ofanother 
fashion. We are accounted by him asa mockery, and 
he avoideth our ways as filth, and pronounceth the 
end of the just to be blessed. Let us see if his words 
be true; let us test what things happen to him. Let 
us examine him with mockery and torture, that we 
may know his meekness and prove his forbearance. 
Let us condemn him with a shameful death, for 
by his own words shall he be visited.” Such things 
did they imagine, and were deceived; for their own 
wickedness blinded them. As for the mysteries of 
God, they knew them not; neither bethought they 
that Thou alone art God, Who hast the power of 
life and death, savest in time of tribulation, and 
deliverest from all evil; Who art compassionate and 
merciful, givest grace to Thy saints and opposest the 
prideful with Thine own arm. 


Aposticha stichera, in Tone II: Spec. Mel.: “When 
from the Tree...” 

When the enemies of God sought to slay thee, 
O hieromartyr, faithful believers surrounded thee 


in multitudes, like as guardsmen surround a prince 
with protecting arms; and, seeing this, the ungodly 
were dismayed, their vile plots confounded by the 
steadfast love of the pious, who honored thee as a 
true servant of the Lord. 

Stichos: ‘Thy priests shall be clothed with righ- 
teousness, and Thy righteous shall rejoice. 

When thy fame and repute grew daily among 
the people, O saint, and thou didst fearlessly preach 
the truth of Christ and His righteousness, the god- 
less took counsel together, plotting how they might 
slay thee; but though they watched thee day and 
night, and sent their minions to kill thee, their 
murderous machinations came to naught. 

Stichos: Blessed is the man that feareth the 
Lord; in His commandments shall he greatly de- 
light. 

When, moved by hatred for the Orthodox, 
those in authority laid claim to the holy churches, 
and as Ahab of old seized the vineyard of Naboth 
unlawfully, so did they drive the faithful from 
their inheritance; undaunted, O John, thou didst 
speak boldly against their ungodliness, and by thy 
boldness didst regain the temples of the Lord. 


ey as 


Glory...: Idiomelon, in Tone VI— 

Wholly lacking in the fear of God, the impious 
rulers in Riga resolved to demolish the wondrous 
cathedral of the Orthodox; but the most blessed 
hierarch John set their wiles at naught, for on 
his arrival having celebrated the Holy Eucharist 
there, like Samuel of old he made his abode in the 
temple of the Lord, and such was his great spiritual 
authority and the sanctity of his presence that the 
blasphemers abandoned, perforce, their ungodly 
designs. 


Now & ever...: Theotokion, in the same tone— 

Christ the Lord, my Creator and Deliverer, 
Who came forth from thy womb, O all-pure one, 
and robed Himself in me, hath freed Adam from 
the primal curse. Wherefore, like the angel do we 
unceasingly cry out to thee, O most pure one, who 
art truly the Mother of God and Virgin: Rejoice! 
Rejoice, O Mistress, thou intercession, protection 
and salvation for our souls! 


Troparion of the hieromartyr, in Tone IV— 

Having acquired the wisdom divinely granted 
to Solomon, and imitated the zeal of Ezra in re- 
storing the holy things of God, thou didst show 
forth the zeal of thy namesake, the forerunner 
John, fearlessly preaching righteousness and pi- 
ety, for which cause thou wast slain for Christ 
thy Lord. Wherefore, abiding now with all the 
saints on high, thou makest unceasing entreaty, 
that thy people be made steadfast in Orthodoxy. 
Pray thou earnestly, O sacred martyr, for us also, 
that our souls be saved. 


Or this troparion, in the same tone— 

Thy homeland rejoiceth in thee, O John, 
and Russia, thine adopted nation, likewise ex- 
ulteth, for like a cedar of Lebanon thou didst 
spring forth and grow from their soil, uplifting 
thine arms in supplication, like mighty branch- 
es, unto Christ, the Sun of righteousness, and 
thereon all the peoples that dwell in Latvia find 
rest, like sweet-voiced birds, safely nesting in 
the goodly shade thereof, and uplifting their 


voices in gladness to their Creator, Who in thee 


hath bestowed so great a consolation upon the 
whole world. 


Glory..., Now & ever...: Resurrectional theotokion, 
in the same tone. 


AT MATINS 
At “God is the Lora...”, the troparion of the hieromar- 
tyr, twice; Glory..., Now & ever...: Resurrectional 
theotokion, in the tone of the saints troparion. 


After the first chanting of the Psalter, this sessional 
hymn, in Tone V: Spec. Mel.: “The Word, Who with 
the Father and the Spirit is equally without begin- 
ning... ’— 

O ye faithful, let us praise the most valiant 
hieromartyr, who suffered immolation for the 
preéternal Word of God; for when the flames of 
the godless ones consumed his body, his soul rose 
like incense of sweet savor, and his good deeds 
arose like a pillar of fire, directing the faithful to 
paradise. Twice 


Glory..., Now & ever...: Theotokion— 

O all-pure Virgin, from divers perils, evil cir- 
cumstances and cruel misfortunes free those who 
place their unwavering trust in thee as their protec- 
tion, entreating thy Son with His hieromartyr; and 
save all who hymn thee. 


After the second chanting of the Psalter, this ses- 
sional hymn, in Tone III: Spec. Mel.: “Of the divine 
Faith...’— 

For the people of Latvia thou art a treasury of 
loving-kindness, O martyr, whence they ever draw 
forth spiritual riches untold; and for all of us thou 
art a mighty intercessor before the Trinity our God, 
Whom thou dost never cease to entreat, that He 
grant us His great mercy. Twice 


Glory..., Now & ever...: Theotokion— 

Thou wast a divine tabernacle, surpassing the 
angels in purity, O most pure one who alone art 
Virgin and Mother. With the divine water of thy 
supplications do thou cleanse me, who have, more 
than all others, become dust, and am defiled by 
carnal transgressions. 


_——: 


Polyeleos, and this magnification— 

We magnify thee, O holy new-hieromartyr 
John, and we reverence thine honored sufferings, 
which thou didst endure for Christ. 


Selected Psalm verses— 
A Our God is refuge and strength. —[Ps. 45: 2] 
B.A helper in afflictions which mightily befall 


us. [Ps. 45: 2] 
A. Therefore shall we not fear when the earth be 
shaken. [Ps. 45: 3] 


BO God, who shall be likened unto Thee? Be 
Thou not silent, neither be still, O God. 

[Ps. 82: 2] 

A For behold, Thine enemies have made a noise, 

and they that hate Thee have lifted up their 

heads. [Ps. 82: 3] 

B_ Against Thy people have they taken wicked 

counsel, and have conspired against Thy 

saints. [Ps. 82: 4] 

A They have made the dead bodies of Thy servants 

to be food for the birds of heaven. [Ps. 78: 2] 

B_ The flesh of Thy saints for the beasts of the 


earth. (Ps. 78: 2] 
A. They have poured out their blood like water. 

[Ps. 78: 3] 

B_ For Thy sake we are slain all the day long. 
[Ps. 43: 23] 

A Weare counted as sheep for the slaughter. 
[Ps. 43: 23] 
B_ Thou hast made us a byword among the na- 
tions. [Ps. 43: 15] 
A And I became a man scourged all the day 
long. Ps. 72: 14] 
B_ By fire hast Thou tried us even as silver is tried 
by fire. [Ps..65¢ 11] 
A Wewent through fire and water, and Thou didst 
bring us out into refreshment. [Ps 65: 12] 


B_ Be glad in the Lord, and rejoice, ye righteous. 


[Ps. 31: 11] 
A For the Lord is in the generation of the righ- 
teous. [Ps. 13: 5] 

B_ And their inheritance shall be for ever. 
[Ps. 36: 18] 
A The righteous cried, and the Lord heard 
them. [Ps. 33: 18] 


B_ A light hath dawned forth for the righteous 
man, and gladness for the upright of heart. 


[Ps. 96:.11] 
A Ineverlasting remembrance shall the righteous 
be. (Ps: 11126] 


B_ In the saints that are in His earth hath the 
Lord been wondrous; He hath wrought all His 
desires in them (Peis 3] 

A Wondrous is God in His saints, the God of 

[Ps 67: 36] 

B_ The righteous man shall flourish like a palm 
tree, and like a cedar in Lebanon shall he be 
multiplied. (Pss Ole 13] 

A The righteous man shall be glad in the Lord, 
and shall hope in Him. [Ps 63: 11] 

B= And all the upright in heart shall be praised. 

[Ps, 63: 11] 

Glory..., Now & ever... Alleluia, Alleluia, Alleluia, 

glory to Thee, O God. Thrice 


Israel. 


After the Polyeleos, this sessional hymn, in Tone VII: 
Spec. Mel.: “Of the Wisdom...’— 

As a branch sprung from the root of piety, 
grown strong in the Spirit, thou wast shown to be 
an uprooter of all unrighteousness; for thou didst 
ever rebuke injustice, and didst bravely denounce 
the iniquitous, right boldly preaching the Ortho- 
dox Faith. Wherefore, when the godless slew thy 
body most savagely, O hierarch, by thy martyrdom 
thou didst strike down the serpent, the author of 
evil. Wherefore we cry aloud unto thee: Beseech 
our merciful God, that He grant remission of 
transgressions unto all who honor thy holy memory 
with love. 


Glory..., Now & ever...: Theotokion— 

O undefiled, blameless and most immaculate 
Mistress, thou cloud of the noetic Sun and golden 
lamp-stand of the light of God: with the radiance 
of dispassion illumine my soul, which hath grown 
dim through the blindness of the passions, I pray; 
and with torrents of compunction wash thou my 
polluted heart, and with tears of repentance cleanse 
me of the mire of mine evil deeds, that I may cry out 
with love: O Ever-virgin Theotokos, entreat Christ 
God that He grant me remission of my transgres- 
sions; for thee do I, thy servant, have as my hope. 


2, HO 


Song of Ascents, the first antiphon of Tone IV 


Prokimenon, in Tone IV— 

Precious in the sight of the Lord is the death of 
His saints. 

Stichos: What shall I render unto the Lord for all 
that He hath rendered unto me? 


Let every breath praise the Lora. 
GOSPEL ACCORDING TO JOHN, §35 


The Lord said to the Jews who came to Him: “For 
judgment I am come into this world, that those 
who see not might see; and that those who see 
might be made blind.” And some of the Pharisees 
who were with Him heard these words, and said 
unto Him: “Are we blind also?” Jesus said unto 
them: “If ye were blind, ye should have no sin: but 
now ye say, ‘We see’; therefore your sin remaineth. 
Verily, verily, I say unto you, he who entereth not 
by the door into the sheepfold, but climbeth up 
some other way, the same is a thief and a robber. 
But he who entereth in by the door is the shepherd 
of the sheep. To him the porter openeth; and the 
sheep hear his voice: and he calleth his own sheep 
by name, and leadeth them out. And when he 
putteth forth his own sheep, he goeth before them, 
and the sheep follow him: for they know his voice. 
And a stranger will they not follow, but will flee 
from him: for they know not the voice of strang- 
ers.” This parable spake Jesus unto them: but they 
understood not what things they were which He 
spake unto them. Then said Jesus unto them again: 
“Verily, verily, I say unto you, I am the door of the 
sheep. All that ever came before Me are thieves and 
robbers: but the sheep did not hear them. I am the 
door: by Me if any man enter in, he shall be saved, 
and shall go in and out, and find pasture.” 


Afier Psalm 50, this sticheron, in Tone VI— 
Emerging from the earth like a most fragrant 
blossom, thy holy relics fill the land of Latvia with 
the sweet savor of grace, O John; and they perfume 
the whole world like a beauteous rose of wondrous 
scent; which breathing we are transported to the 


garden of paradise, whither thou hast been trans- 
planted by the heavenly Husbandman. 


Canon of Supplication to the Theotokos [the Paracle- 
sis], with 6 troparia, including the irmos, twice; and 
that of the saint, with 8 troparia, the acrostic whereof 
is “Ever doth John protect Riga and Latvia”, in Tone 
VI — 
OvE I 

Irmos: When Israel of old, traversing the surging sea 
with dryshod feet, beheld proud Pharaoh drowned, 
they joyfully cried out: Let us sing unto the Lord 
Who hath wrought glorious wonders! 

Exulting in spirit, O New Israel, with hymns 
let us praise John, the namesake of grace, crying 
aloud to God our Deliverer; Let us sing unto the 
Lord Who hath wrought glorious wonders! 

Venden of Latvia witnessed thy birth, O hi- 
eromartyr, and therein thou grewest in wisdom and 
stature, crying aloud unto God: Let us sing unto 
the Lord Who hath wrought glorious wonders! 

Ever growing in reverence and knowledge, John 
surpassed all his peers in learning; and enrolled in 
the school of piety, he cried: Let us sing unto the 
Lord Who hath wrought glorious wonders! 

Theotokion: “Rejoice, O thou who art full of 
grace! The Lord is with thee!” Thus did the supreme 
commander of the angelic hosts cry out, O The- 
otokos, announcing the conception of the Lord. 


Ope III 
Irmos: My mouth hath been enlarged over mine 
enemies, for my heart hath been made steadfast in 
the Lord. 

Doing all in accordance with divine provi- 
dence, O John, thou madest thine intellect stead- 
fast in the Lord. 

Observing all the precepts of Christ, O vener- 
able one, thou didst bow thy neck beneath the 
monastic yoke. 

The Scriptures were thy treasures on earth, O 
saint of God, and thou didst share them with those 
taught by thee. 

Theotokion: Help us sinners by thine almighty 
supplications, O Queen of heaven, lest our enemies 
prevail over us. 


aoe li 


Sessional hymn, in Tone I : Spec. Mel.: “Thy tomb, 
O Savior... ’— 

Thy grave was like a lamp, O hierarch and mar- 
tyr, for thy body was like a wick fed by the oil of 
compassion, which burned with the pure radiance 
of grace yet was never consumed; for though it lay 
long years in thy native soil, it emerged untouched 
by corruption, enriching all with miracles. 


Glory..., Now & ever...: Theotokion— 

O all-holy Virgin, thou hope of Christians, 
with the heavenly hosts unceasingly entreat God, 
to Whom thou gavest birth in manner past under- 
standing and recounting, that He grant remission 
of all sins and amendment of life unto those who 
ever glorify thee with faith and love. 


ObrE IV 
Irmos: Thy virtue hath covered the heavens, O 
Christ, and all things have been filled with Thy 
praise, O Lord. 

Joyfully do we praise thy manifest virtues, 
whereby thou didst serve the Lord, O martyr and 
hierarch. 

Order didst thou instill among thy charges, 
O saint, that they might pursue the knowledge of 
God in peace. 

How great was thine authority, O holy hier- 
arch, for thou didst soberly wage war on the sin of 
drunkenness. 

Theotokion: Now are we filled with thy praise, 
O most blessed Lady, for in the heavens thou ever 
prayest for us all. 


ODE V 
Irmos: Grant Thy light and peace to Thy servants, 
O Christ, for Thou art the peace of all, the bond of 
love for those who acknowledge ‘Thee, the radiant 
dawn, the true Master and Lord, O Thou Who 
lovest mankind! 

Presaging thine own martyrdom, O holy John, 
Vladimir, first among the hieromartyrs slain by the 
godless, ordained thee to the hierarchal rank, to 
be a true servant of Christ Who loveth mankind. 

Rejoicing in thy great piety, O blessed one, 
the faithful desired to have thee, the newest of the 
hierarchs of the Church of Russia, as their ruling 


bishop, perceiving thine abilities as the gray hair 
of wisdom. 

O child of God, great was thy renown as a 
peacemaker, in accordance with the saying of the 
Lord, for those hostile one towards another found 
in thee an impartial mediator, reconciling them 
in peace. 

Theotokion: ‘Thou gavest birth ineffably to 
Christ, our Life and Peace, O Mother of God, hav- 
ing conceived Him without seed through the Holy 
Spirit, in accordance with the Father’s will, in that 
He loveth mankind. 


ObE VI 
Irmos: Slain by the monster of sin, I cry to Thee, 
O Christ: Free me from corruption, as Thou didst 
the prophet. 

Every town and village under thy care didst 
thou visit, O holy one, bringing the light of Christ 
thereto. 

Czechs and Galicians, uprooted by the hor- 
rors of war, were brought to the Faith by thee, O 
wondrous John. 

The monster of sin stalked Russia while the 
Great War raged; but John taught the people to 
flee its corruption. 

Theotokion: Restore us to godly life, O Lady, 
for we are dragged down into the pit of corruption 
by the primordial beast. 


Kontakion, in Tone IV: Spec. Mel.: “Thou hast ap- 
peared today. ..’— 

Thou hast appeared today as a radiant beacon, 
O John, shining upon thy city and land and on the 
whole world, the light of the knowledge of God, 
Who ineffably filleth us with rays of grace divine. 

Lkos:\n all the places where thou didst labor for 
thy Master, thou didst plant the Orthodox Faith 
and piety deep within the souls of the faithful, 
and didst bring the heterodox to Orthodoxy by 
thy great loving-kindness, O servant of Christ; 
and even those sent by the godless to assault or 
slay thee thou didst move to repentance by thy 
love and holiness. Wherefore, having reaped for 
the heavenly Husbandmana great harvest of souls, 
which thou didst lay up in abundance, thou hast 
received great recompense for thine archpastoral 


labors from God Who ineffably filleth us with 


rays of grace divine. 


Ope VII 
Irmos: Thy grace hath been revealed upon us, O 
Savior, and the light of Thy Cross hath shone forth 
upon the world. 

In whatever place thou didst dwell thou didst 
snare men like fish in the net of divine love, and 
as an abundant catch didst bring them to the God 
of our fathers. 

Grace abounded in Latvia when thou didst take 
up thine apostolic cross, O hierarch, crying out to 
thy people: Blessed is the Lord God of our fathers! 

As the Savior of the world, Who was preached 
by thee, O saint, shineth forth the light of redemp- 
tion, we all cry: Blessed art Thou, O Lord God of 
our fathers! 

Theotokion: As a lamp of divine grace thou 
hast shone forth with splendor, O all-immaculate 
one, illumining all who chant: Blessed art Thou, 


O God of our fathers! 


Ope VIII 
Irmos: Once, threatening the youths, the king 
prepared a furnace, and commanded that the inno- 
cents be cast therein, who confessed our all-glorious 
God, Whom the works of all creation bless forever. 

Neither fear nor trembling shook thee when the 
ungodly slandered thee with base calumny, O holy 
one, but knowing thine own innocence, undaunted 
thou didst confess our all-glorious God. 

Despite all the threats and attempts upon 
thy life, thou didst not put down the cross of the 
confession of God from off thy shoulder, O John, 
but didst bless the Creator of all without ceasing. 

Learning of thy cruel murder, which the en- 
emies of God wrought by burning thee alive, O hi- 
eromartyr, the rulers of the land, threatened by the 
godless, would not pursue thy slayers, O holy one. 

Theotokion: Awe and fear overcome us when 
we ponder thine ineffable birthgiving, O most 
blessed one; for thou gavest birth to our Savior 
and Redeemer, Whom the works of all creation 
bless forever. 


Ope IX 
Irmos: O thou who alone gavest birth to the Word 
at the word of the archangel, stop thou the blasphe- 
mous mouths of the heretics. O all-pure one, we 
magnify thee as a new heaven, a garden of paradise 
which cannot be taken away. 

The blasphemies of the godless fell mute when 
the faithful in vast throngs escorted thy much- 
suffering body to the grave, O hieromartyr; and 
we never cease to sing praises, exalting thee who 
dwellest now in paradise. 

Verily did the light of divine loving-kindness 
shine forth when thy sacred relics emerged from 
the earth, like a long-hidden treasure, enriching 
all who magnify thee and celebrate thine honored 
memory with love, O holy one. 

In the mansions of the righteous, amid the 
choirs of the martyrs and angels in the garden 
of paradise on high, thou dwellest in light un- 
approachable, O hieromartyr John, where thou 
prayest unceasingly in behalf of us sinners. 

Theotokion: Astonished by the sublimity of 
thy birthgiving, which is beyond mortal under- 
standing, O all-pure Mother, those who refuse 
to call thee the Theotokos fall dumb, utterly 
confounded, their blasphemies dying in their 
mouths. 


Exapostilarion: Spec. Mel.: “By the Spirit in the holy 
place...”— 

Having dwelt beneath the great Cathedral of 
the Nativity of the Lord, that thou mightest pre- 
vent its demolition, O John, thou art become the 
foundation of the Latvian Church and a warrior of 
Christ, Who is the Revelation of the nations and 
the Salvation of the New Israel. 


Theotokion— 

As is meet we, the faithful, set before Thee as 
suppliant and fervent intercessor Thy pure Mother. 
Vouchsafe that Thy servants may partake of Thy 
glory, the portion of the righteous and the sweetness 
of paradise, and that we may obtain the kingdom 
of heaven. 


On the Praises, 4 stichera, in Tone VI: Spec. Mel.: 
“On the third day...’ — 

A great defender of the oppressed, a cham- 
pion of all the Orthodox, a wise and subtle leader 
of men, was the holy hieromartyr; wherefore, 
from the heights of heaven he ever watcheth 
over us. Twice 

Great was the lamentation among the Latvi- 
ans when the body of the hieromartyr was borne 
to burial; but while they long bewailed their loss, 
the holy John became their intercessor on high. 

When thy grave was opened in latter years, 
and thy coffin removed from the earth, thy much- 
suffering body was found to be untouched by 
corruption, bearing witness most wondrously to 
thy holiness. 


Glory...: Idiomelon, in Tone II— 

Bearing praises like wreaths and hymns 
like torches, O ye faithful, let us honor the sa- 
cred memory of the holy hieromartyr John; for 
throughout his life he struggled manfully to plant 
the love of God in the hearts of all, to teach them 
to observe all the precepts of the Lord, to uproot 
from them the insidious doctrines of the material 
world, and to defend them against the temptations 
and assaults of the ungodly; wherefore, he passed 
from this world in triumph, and hath received 
the reward Christ promised to those who endure 
to the end: rich recompense for all struggles and 
sufferings, a dwelling-place in paradise, and a 
crown of victory from the right hand of the Lord 
and Judge of the contest. 


Now & ever...: Theotokion, in the same tone— 
Save thy servants from misfortunes, O Virgin 
Theotokos, for after God it is to thee that we flee, 
as to an impregnable rampart and protection. 
Dismissal. 


Great Doxology. Troparia. Litanies. 


First Hour. 

AT LITURGY 
On the Beatitudes, 8 troparia: 4 from Ode III and 4 
from Ode VI of the canon of the hieromartyr. 


Prokimenon, in Tone IV— 


I have hated the congregation of evil-doers, and 
with the ungodly will I not sit. 
Stichos: Judge me, O Lord, for in mine innocence 


have I walked. 


EPISTLE TO THE Romans, §99 

Brethren: We know that all things work together 
for good to those who love God, to those who are 
the called according to His purpose. For whom 
He did foreknow, He also did predestinate to be 
conformed to the image of His Son, that He might 
be the firstborn among many brethren. Moreover 
whom He did predestinate, those He also called: 
and whom He called, those He also justified: and 
whom He justified, those He also glorified. What 
shall we then say to these things? If God be for 
us, who can be against us? He Who spared not 
His own Son, but delivered Him up for us all, 
how shall He not with Him also freely give us all 
things? Who shall lay any thing to the charge of 
God’s elect? Shall God Who justifieth?: Who is 
he who condemneth? It is Christ Who died, yea 
rather, Who is risen again, Who is even at the right 
hand of God, Who also maketh intercession for us. 
Who shall separate us from the love of Christ? Shall 
tribulation, or distress, or persecution, or famine, 
or nakedness, or peril, or sword? As it is written: 
For Thy sake we are killed all the day long; we are 
accounted as sheep for the slaughter. Nay, in all 
these things we are more than conquerors through 
Him Who loved us. For I am persuaded that nei- 
ther death, nor life, nor angels, nor principalities, 
nor powers, nor things present, nor things to come, 
nor height, nor depth, nor any other creature, shall 
be able to separate us from the love of God, which 
is in Christ Jesus our Lord. 


Alleluia, in Tone [II— 

Stichos: The mouth of the righteous shall 
meditate wisdom, and his tongue shall speak of 
judgment. 

Stichos: The law of his God is in his heart, and 
his steps shall not be tripped. 


GOSPEL ACCORDING TO JOHN, § 52 
The Lord said to His disciples: “These things I com- 
mand you, that ye love one another. If the world 


a A 


hate you, ye know that it hated Me before it hated 
you. If ye were of the world, the world would love 
his own: but because ye are not of the world, but 
I have chosen you out of the world, therefore the 
world hateth you. Remember the word that I said 
unto you: The servant is not greater than his lord. 
If they have persecuted Me, they will also persecute 
you; if they have kept My saying, they will keep 
yours also. But all these things will they do unto 
you for My name’s sake, because they know not 
Him Who sent Me. IfI had not come and spoken 
unto them, they had not had sin: but now they have 
no cloak for their sin. He who hateth Me hateth 
My Father also. If I had not done among them the 
works which none other man did, they had not had 
sin: but now have they both seen and hated both 


Me and My Father. But this cometh to pass, that 
the word might be fulfilled that is written in their 
law: They hated Me without a cause. But when 
the Comforter is come, Whom I will send unto 
you from the Father, even the Spirit of truth, Who 
proceedeth from the Father, He shall testify of Me: 
and ye also shall bear witness, because ye have been 
with Me from the beginning. These things have I 
spoken unto you, that ye should not be offended. 
They shall put you out of the synagogues: yea, the 
time cometh, that whosoever killeth you will think 
that he doeth God service.” 


Communion Verse— 
In everlasting remembrance shall the righteous 
be; he shall not be afraid of evil tidings. 


Service composed by and ©2015 Reader Isaac E. Lambertsen. All rights reserved. 


INTERPRETATION OF THE EPISTLE OF THE HOLY APOSTLE PAUL TO TITUS 
Blessed Theophylact, Archbishop of Bulgaria 


FOREWORD 


Among the traveling companions of Paul Titus 
was a most experienced man; for this very reason 
he was ordained [by Paul] as bishop of the whole 
island of Crete, and he was entrusted with the or- 
dination of and judgment over many bishops. As 
one quite experienced, he is given the task, by this 
epistle, to complete what had yet to be finished, 
for Paul writes to him before his imprisonment, 
when he was still at liberty. For nowhere in this 
epistle does he mention his trials. From this it 
seems to me that this epistle precedes the [second] 
Epistle to Timothy, for he wrote that at the end 
of his life. He repeatedly mentions here the grace 
whereby we are saved, knowing that it serves as a 
great consolation. But who remembers, who he 
was at first, and what gifts and grace he was count- 
ed worthy of later, he adds to all his suffering, that 
he not anger his Benefactor. He likewise comes 
down upon the Jews, but do not be surprised if 
he censures the whole nation. He does this not 
to insult them, but out of love for God and ar- 
dent zeal, just as Christ repeatedly denounced the 


scribes, not because of Himself, but because they 
were luring others to destruction. The apostle 
writes a brief epistle that even by it he might teach 
us the virtue of Titus. For he had no need of long 
speech, but only a certain reminder. 


Cuapter I 
1. Paul, a servant of God, and an apostle of Jesus 
Christ. He uses these expressions indiscriminately, 
sometimes calling himself a servant of Christ, an 
apostle of God; but here he does the opposite. He 
thus makes no distinction between the Father and 
the Son. according to the faith of Gods elect, and 
the acknowledging of the truth which is after godli- 
ness. Understand this in many different ways: ei- 
ther, that I became an apostle that the elect might 
come to believe through me, or that I was chosen 
to be an apostle not for my perfection, but be- 
cause God was well-pleased to entrust His elect 
to me. For this reason, everything is the work of 
grace, and not that I might become an apostle, 
but for the sake of the elect. Afterwards, to show 
that we also must bring something, he has added: 
“and the acknowledging of the truth”, i.e., since I 
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acknowledged the truth of this teaching, for this 
reason was it entrusted to me. Or better put: This 
epistle isn’t even ours, but He is the very Author 
thereof. For before we were acknowledged, and 
now we have recognized. Or that I came to be- 
lieve, like the rest of the elect, and recognized the 
truth. Even for contrast with the rituals of the 
Jews he said “the truth”. For they are not truth, 
although they are not falsehood, but rather an im- 
age and shadow; and calling us the elect, he cen- 
sures them [the Jews]. For though they once were 
[chosen], they are no longer so. See: first comes 
faith, and later acknowledgment comes from it, 
but not from rational investigations. Having said 
“of the truth”, he adds “which is after godliness”, 
because even in the affairs of life there is an ac- 
knowledgment of the truth. For example, any- 
one can truly learn agriculture or building. Thus, 
these words do not concern this, but rather truth 
which is after godliness. 


2. In hope of eternal life. Having remarked that 
as much benefit as God has given us in this pres- 
ent life, he also says that He will give us in the 
life to come. The very acknowledgment of the 
truth is the greatest benefaction for us who have 
been freed from errors. But as a reward for this 
He will also give us everlasting life. Since we have 
acknowledged Him, we hope, he says, in everlast- 
ing life. Do you see how he immediately, from 
the very beginning, points out the benefactions 
of God so as to render both the bishop himself, 
and his disciples all the more, ready to please the 
Benefactor? By the words “in hope of eternal life” 
he overthrows the rituals of the Jews, for they had 
this present life as their reward. 

which God, Who cannot lie, promised before the 
world began \f He cannot lie, then without a doubt 
He will give what He has promised, even after 
death. Even from of old, he says, He foreordained 
this, and not in consequence of repentance. Not 
because the Jews did not turn to Him does He 
give this to us; but because from of old it was thus 
foreordained — and He has loved us from before 
the beginning of time. That He has loved us from 
the beginning points to our nobility. 


3. But hath in due times manifested His word 
through preaching. That no one might say Why 
has he delayed in giving what was determined 
from eternity?, he says that this is out of care for 
us and so as to make it timely. The Scriptures call 
“time” a convenient time, as for example: “it is 
time for the Lord to act” [Ps. 118:126]. Thus he 
says “in due times”, z.e., conformable, appropri- 
ate times. What has He manifested? His word, 
he says, i.e. the Gospel. In what way? “Through 
preaching”, i.e., openly, with boldness. He who 
preaches does not add, does not take away. Thus 
also do we preach that we have been commanded, 
of course, only in the hearing of all, as Christ said: 
“Preach upon the housetops” [Mt. 10:27], signi- 
fying by means and place directness, impartiality, 
freedom. Note: Consistency demanded that he 
speak thus: He manifested it (z.e., eternal life) in 
due time; but He did not say this, but rather “He 
manifested His word.” ‘This is justified. For the 
Gospel embraces everything, both what is given 
us at the present time, such as piety, faith, truth, 
and what is promised in the age to come, i.e., life 
everlasting. There are some, however, who by the 
words “His word” understand the Son. 

which is committed unto me according to the 
commandment of God our Savior. This preaching, 
he says, has been entrusted to me. Thus, if it is en- 
trusted, I must not think that which is unworthy 
of Him Who entrusted it to me; I must not put 
on a pretense about, or express displeasure with, 
This has been 


committed unto me “by commandment”, or to 


what has been entrusted to me. 


put it otherwise, I am involuntarily compelled to 
do it. From what I must do, one thing is done 
“by commandment”, the other by exhortation. 
For example, “be reconciled to thy brother” [Mt. 
5:24]: this is an order, and he who does not carry 
it out will be punished; but, “sell what thou hast” 
[Mt. 19:21], if you wish. And: “He that is able to 
receive it, let him receive it” [Mt. 19:12] — this is 
an exhortation, and he who does not carry it out 
will not be punished. Thus, he says, preaching 
has been committed to me by commandment, so 
that it is essential that I do it. “Woe is unto me,” 
he says, “if I preach not the Gospel” [I Cor. 9:16]. 


And this is so not because of the love of authority, 
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but out of need. Whose commandment? “Of 
God our Savior.” For this reason, if God, Who 
desires our salvation, has commanded this, how 
can I not show my own disposition toward the 
work of salvation? 


4. To Titus, mine own son A son may also be false, 
such as the Christian who is a fornicator, or is 
mercenary-minded: such a son, even though he 
has been reborn through baptism, is still not a true 
son, because he is unworthy of his father. 

after the common faith: Having called Titus 
his son and himself assumed the title of father, the 
apostle again diminishes this honor, saying: In the 
faith I have nothing greater in comparison with 
you, for we hold it in common, and both you 
and I have been reborn through it. Why does the 
apostle call him his own son? Either to show his 
love for him, or because he himself baptized Titus. 
Since they both have one and the same Faith, they 
are brothers to one another. And since Paul bap- 
tized Titus, he is his father. Thus, the expression 
“after the common Faith” signifies brotherhood. 

Grace, mercy, and peace, from God the Father 
and the Lord Jesus Christ our Savior. By this he 
indicates brotherhood, when he says: “from God 
the Father”: he prompts Titus to remember whose 
son he is, viz. God’s. See how he desires this for 
simple people, as he does for a bishop and teacher. 
For the grace-bearing power of God is more nec- 
essary for him himself than for others, as for one 
who endures most difficult times: mercy is need- 
ed, as for one for whom it is difficult to avoid guilt 
before God in many things; peace is needed, as 
for one ordained out of necessity to be involved in 
conflicts and to wage unceasing warfare. For or- 
derly conduct of the episcopacy leads up to heav- 
en, while disorderliness leads down to hell. 


5. For this cause left I thee in Crete, that thou shoul- 
dest set in order the things that are wanting Just as it 
is in the domestic life, of those appointed to serve, 
one will desire one thing, and another, another; 
just so have they [the apostles and bishops] di- 
vided the whole world in parts among them, and 
they have all labored. ‘This is here indicated by the 


words “I left thee in Crete”, because he himself, 


obviously, had gone to another place to labor 
there. See how he does not hesitate to write to his 
disciple to complete what he had left unfinished. 
He took care for the common good, but not for 
his own personal honor. Pay heed likewise to the 
fact that he had undertaken all of this himself: 
what resulted in honor or praise he entrusts to his 
disciple. I understand the ordination of bishops 
and everything else needed in the great structure. 

and ordain elders in every city, as I had appoint- 
ed thee: ‘this is how he refers to bishops here and 
in the Epistle to Timothy. “In every city”, he says. 
He did not wish that the whole island be commit- 
ted to a single person, but that each city have its 
own pastor. Thus would the labor be easier and 
the oversight more thorough. 


6. If any be blameless If any lead a life free of cen- 
sure; if no one reproves him for his manner of life. 
For if light, he says, is darkness, then how much 
greater is darkness? 

the husband of one wife To stop the mouths of 
the heretics who condemned marriage, he accepts 
the married man into the episcopate. For marriage 
is so honorable that in its state it is possible to as- 
cend even to the sacred throne. But to restrain the 
intemperate, he says: “the husband of one wife”. 
For he who has preserved no disposition toward 
his departed wife, how will he be a good leader in 
the Church? A bishop must be blameless. A man 
who has married more than once is not blameless, 
even though this is permitted by civil laws. 

having faithful children not accused of riot or 
unruly. If one has not reared his own children, 
how can he deal with others? It is clear that if he 
had raised his own children from the beginning 
well and with care, they would not have turned 
out undutiful. For their sins are not such by their 
very nature that they might be stronger than such 
care. The apostle did not say simply: unprofligate 
[children], but even entirely free of reproach for 
profligacy and free of foolish conduct. 


7. For a bishop must be blameless, as the steward of 
God How can he be blameless if he has unbeliev- 
ing and ill-raised children? God has set him over 
His own house, he occupies the place of God; for 


a 


this reason in all respects he must precisely carry 
out the will of God. 
not self-willed, 


thority over subjects through the power of law, 


Civil governors exercise au- 


which is why they are capable of showing audacity 
and self-love. But a bishop governs those who 
have subjected themselves to him voluntarily, and 
he must not resort to such audacity, to act des- 
potically, arbitrarily refusing to ask the opinion of 
those subject to him; for this will be violence. 

not soon angry After self-love anger must 
needs follow, from which, in and of itself, conse- 
quently, a bishop must refrain. For how can he 
teach others to restrain this passion if he has not 
taught it to himself? 

not given to wine, ‘That is, an offender. What 
need is there to offend? One should bring the dis- 
obedient to fear by Gehenna, and not insult them. 

no striker, Neither inflicting blows with his 
hands or with bitter and hard words. For he is 
a physician. And a physician more readily heals 
wounds than inflicts them himself. 

not given to filthy lucre That is, showing great 
indifference to wealth. In a bishop all acquisitive- 
ness, even if justified, is shameful. 


8. Buta lover of hospitality, Not only to gain prof- 
it, but to distribute everything among wanderers. 
a lover of good men, This is how the apostle 
refers to a meek, temperate and unenvious man. 
sober, That is, pure. 
just, Unhypocritical with respect to people. 
holy, ‘That is, reverent toward everything di- 
vine, not omitting anything with regard to God. 
temperate; Temperate not only in food, but as 
to his tongue, hands and shameful glances; for of 
this does true temperance consist. 


9. Holding fast the faithful word as he hath been taught, 
Instead of caring for, concerning over this work. Faith- 
ful, or true, or taught by means of the Faith, and not 
by means of philosophizing. For this reason he said, 
“as he hath been taught”, showing that he was able to 
teach even without external wisdom. It is not pomp- 
ous language which is needed, but experience in the 


Scriptures and power in thought. For only teaching 
such as that of Paul himself will be successful. 


that he may be able by sound doctrine both to 
exhort and to convince the gainsayers. “That is, to 
be able to protect and strengthen his own people, 
and also to wound the enemy. For he who does 
not have the strength either to contend against the 
enemy and bring “into captivity every thought to 
the obedience of Christ” [II Cor. 10:5], or to con- 
sole his own people, to make them understand and 
confirm them, is a false bishop. Other virtues one 
may find also in those who are subject, such as hos- 
pitality, judiciousness, and others; but what char- 
acterizes a bishop more than anything is teaching. 


10. For there are many unruly and vain talkers and 
deceivers, He has pointed out the root of all evils 
— insubordination. Since he who is insubordi- 
nate does not wish to be under anyone’s author- 
ity, but hastens to gain authority over others, it is 
obvious that he has learned nothing healthy and 
just, because he did not wish to absorb this that he 
might learn. He who deludes himself and others 
is a vain talker and deceived in mind. 

specially they of the circumcision: The Lord 
Himself accused them of love of power, because 
they did not abandon this sickness even after they 
came to believe. 


11. Whose mouths must be stopped, That is, power- 
fully, to denounce them so as to shut their mouths. 
And what benefit is there in this, when they refuse 
to submit to the Truth? For them there is none, 
but this is beneficial for those whom they are able 
to corrupt if the bishop keeps silent; for their cor- 
ruption the bishop himself will give answer. This 
is why the mouths of such men must be stopped: 
if you cannot do so, do not become a bishop. 

who subvert whole houses, teaching things which 
they ought not, for filthy lucres sake. You see what 
insubordination means in connection with avarice 
and “filthy lucre”, how they subvert whole houses! 
They are levers in the hands of the devil, by means 
of which he destroys the houses of God. 


12. One of themselves, even a prophet of their own, 
said, The Cretans are alway liars, evil beasts, slow 


bellies. 


| 


13. This witness is true. It is asked: Why has he 
quoted testimony from [pagan] Greek writers and 
approved it, even though it is unjust? And who 
said this? True, Epimenides said this, who more 
than all the wise men of the Greeks studied proph- 
ecies and the propitiation of the gods, and who 
was renowned for the beneficial gift of soothsay- 
ing. When in fact he saw that the Cretans had 
erected a tomb for Zeus and had begun to honor 
him as though he were a man, then, jealous for 
the glory of his native deity, he composed the fol- 
lowing petition to Zeus: Being such persons, the 
Cretans have erected a tomb for thee; but thou 
hast not died, but livest forever.” This saying Paul 
now endues with the witness of truth. How does 
he do this? If it were truly said, it would mean 
that Zeus is immortal. Nay, it is not to this that 
the apostle calls attention, saying that the witness 
is true, but to the fact that [Epimenides] called the 
Cretans liars, etc. 

But what benefit is there in the witness of a 
pagan? Through this he was best able to have an 
effect upon them, presenting to them the proof of 
their arrogance from their own writers. Paul usu- 
ally does this; in similar manner he debated with 
the Athenians on the basis of Arates: what that 
one ascribed to the false god Zeus, he applies to 
the true God, since they are better able to be con- 
vinced on the basis of their own testimony. In like 
manner, he speaks with the Jews on the basis of 
the prophets, and not on the basis of the Gospel. 
This is also how God acts, drawing each man to 
Himself in a way that is for him habitual and sure. 
Thus, the magi by means of the star; Saul through 
the witch, since he placed credence in her; and 
the soothsayers through the animals [cows] who 
pulled the ark along. And this does not mean that 
pagan soothsayers speak the truth; on the con- 
trary, he denounces them with their own mouths. 
Even Balaam is permitted to bless and prophesy 
[Num. chs. 23-24]. For He usually always shows 
condescension for our benefit. Why have Christ 
and Paul forbidden the demons to speak and bear 
witness to them? Because there were sufficient 
signs to believe them; and Christ preached about 
Himself, and this was enough. Moreover, worship 
was not offered to the demons, and an idol did 


not speak itself. For this reason the demons were 
forbidden to speak. 

Wherefore rebuke them sharply, Since, as he 
says, they are liars, this is explained by their per- 
fidy and gluttony, so that for them powerful words 
of reproof are required, for meekness is useless in 
dealing with them. As he who reproaches a meek 
man destroys him, so he who lies to a shameless 
man corrupts him, not permitting him to under- 
stand his very self. Here, says the apostle, one 
ought not to reprove others, but one’s own. 

that they may be sound in the faith; 


14 Not giving heed to Jewish fables, Thus, health 
consists of not introducing anything false, noth- 
ing alien to the Faith; just as this does not mean 
to submit to the law: to trust boldly in the Faith, 
this is sufficient to be saved. ‘This is an error of no 
small import. The customs of the Jews are doubly 
fables: both because they are untimely and un- 
profitable, and because it is harmful to pay heed 
to them. Thus, just as one ought not to believe in 
fables, the same applies to them. Of course, the 
holy books of the Old Testament, which are well 
understood, are not fables. How could this be 
when we learn the truth of the Gospel from them? 
But faulty interpretations and additions — these 
are fables. Hear what follows afterwards. 

and commandments of men, that turn from the 
truth. Do you see what he is calling fables? The 
commandments of men, as is written in Isaiah [ch. 
29] and in the Gospel [ch. 15], and elsewhere; ap- 
parently also the prescriptions with regard to food, 
as is evident from what follows. 


15. Unto the pure all things are pure: but unto them 
that are defiled and unbelieving is nothing pure; but 
even their mind and conscience is defiled. ‘Thus, 
[foodstuffs] are not clean or unclean by nature, but 
through the arbitrariness of those who eat. The lat- 
ter, being pure and pious, know that everything is 
clean, since it has been created by God, that only 
sin is unclean. For if even the law considered some- 
thing unclean, this was not without purpose, but 
for the restraining of intemperance, knowing that 
the Jews would not submit to it without being 
impelled to, since they are gluttons. Of course, if 
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those who eat are pure and pious, for such every- 
thing will be clean. In what way? For if one reasons 
thus, then fish, who devour men, and birds who eat 
worms must be considered unclean. For this rea- 
son unclean is the thought which is directed toward 
foolishness: by itself it sullies what by nature is not 
unclean. In similar fashion, he who suffers ulcers 
thinks that foods are unpleasant, even though they 
were at one time pleasing to him; and he who suf- 
fers dizziness imagines that the solid earth moves. 
Such a suspicion depends on his sickness. This ap- 
plies both to the Montanists, to the Marcionites, 
and to the heretics recently engendered by them, 
mostly the Judaiizing heresy of Galatia. 


16. They profess that they know God; but in works 
they deny him, being abominable, and disobedi- 
ent, and unto every good work reprobate. Do you 
see what makes [them] unclean and abominable? 
Foolish and unclean actions. For truly faith with- 
out works is dead [Jas. 2:17]. What is dead in- 
spires loathing and is good for nothing. 


CHAPTER IT 


1. But speak thou the things which become sound doc- 
trine: Although they were unbelieving and dishonor- 
able men, you must do what you have to: be not si- 
lent, even though they do not accept [your teaching]. 


2. ‘That the aged men be sober, Since the failings of 
old age are sloth, slowness and a disinclination to 
move, for this reason he tells them to be sober, z.e., 
that they be vigilant and prepared to do all that 
needs to be done. 

grave, temperate, He calls grave here the 
sober-minded whose mind is in a healthy state. 
For among aged men there are madmen, demon- 
ized and mindless, some because of wine, others 
because of faint-heartedness. 

sound in faith, in charity, in patience. The 
commandment concerning patience is especially 
apt for the aged, by reason of their irascibility and 
shortness of temper. 


3. The aged women likewise, that they be in behav- 
ior as becometh holiness, He speaks of aged women, 


who both by external appearance and garb must 
needs seem proper. ‘There are those, however, who 
think that what is spoken of here is the deacon- 
esses, of whom [the apostle] requires that even by 
their vesture they dress in a right seemly manner, 
i.e., corresponding to their sacred ministry. 

not false accusers, not given to much wine, Since 
towards old age man becomes cool, the inclina- 
tion toward wine appears, and later, not being in a 
condition to restrain himself, since he has become 
weak, he is overcome not by little wine, but by 
much, and hence appears the disposition toward 
calumny. 

teachers of good things; Wow does he say in 
another place: “But I suffer not a woman to teach” 
[I Tim. 2:12]? There he is speaking of public 
teaching in the church, which is not permitted for 
women; but here he is speaking about teaching in 
the home, and only of younger women. That the 
apostle is saying this, listen further. 


4, That they may teach the young women to be sober, 
to love their husbands, Not only their own daugh- 
ters, but all the young in general. Let every older 
woman make a young one understand, and first of 
all, the most important domestic good is to love 
one’s husband. When this is present, the rest will 
follow: order in the household and abundance of 
property; but when this is not present, no matter 
how much one has, it all evaporates. 

to love their children, She who loves the root, 
z.e. her husband, will love the fruit, ze. her chil- 
dren, even more. 


5. To be discreet, chaste, keepers at home, good, 
The wife who loves her husband and is chaste 
and blameless, i.e, who in body and mind is 
pure of fraternizing with outsiders and of lustful 
desire, will also be a good manager of her house- 
hold, i.e. lady of the house. Loving her husband, 
she will also care for her household, not occu- 
pied with ornaments, or luxury, or untimely ex- 
penditures. And who else will she please if she 
does not please her beloved? See how Paul, who 
[before] abstracted himself from the cares of life, 
now makes a great exertion concerning domestic 
matters, because when these matters are in good 
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order, spiritual matters will also be in good order. 

[obedient to their own husbands,| These words 
do not appear in the Bible text used by the Blessed 
Theophylact. 

that the word of God be not blasphemed. Do 
you see that he is concerning himself primarily 
with preaching, and not with worldly matters? If 
a believing woman living with an unbelieving hus- 
band is not virtuous, blasphemy accrues against 


the Faith. 


6. Young men likewise exhort to be sober minded. He 
has appointed elders as teachers for the younger, 
women for women; for the youths, Titus himself, 
a man for men: he everywhere observes prudence. 
Toward what are they being guided and made to 
understand? To be chaste, for when one is young 
the fire of shameful pleasures causes more harm, 
and one must extinguish it and try to be chaste. 


7. In all things showing thyself a pattern of good 
works: Let the older women [teach] the younger 
ones, but you must [teach] the youths. Yet let 
your radiant life be a common school and model 
of virtue like, as it were, some original depiction 
set forth to be viewed by all who desire to learn 
something good from it. 

This ex- 
That 


what you teach may not be defective and false, he 


in doctrine showing uncorruptness, 
pression depends on “showing thyself”. 


says, but healthy and possessing the correct sense. 
gravity, “That teaching may have nothing cal- 
low which troubles the unwise, but that every- 
thing be pious and worthy of God. 
[sincerity,[ This word does not appear in the 
text used by the Blessed Theophylact. 


8. Sound speech, that cannot be condemned; ‘That 
is, Orthodox, containing nothing deserving of 
reproach. 

that he that is of the contrary part may be 
ashamed, having no evil thing to say of you. By 
“contrary part” he means either the devil, or any- 
one who serves him. 


9. Exhort servants to be obedient unto their own 
masters, and to please them well in all things; For 


this reason he is worthy of condemnation who 
separates wives from their husbands on pretext of 
abstinence, as is he who separates servants from 
their masters under pretext of piety. For he gives 
everyone many grounds [for censuring him] and 
opens the mouths of all against the Faith. 

not answering again; 


10. not purloining, but showing all good fidelity; 
Do you see what he requires of servants? What 
does the most to calm their masters, viz., not to 
talk back, not to steal, but to be faithful. For 
worldly pen this is much to be desired. 

that they may adorn the doctrine of God our 
Savior in all things. If servants are such, they will 
serve for the glory of Christianity. For when a pa- 
gan sees his own servant thus nurtured by Chris- 
tianity, can he fail to marvel at the teaching which 
had such power that it bettered even such a soul? 
This generation of servants is always impertinent 
and obstinate, but because, neglected by their 
masters, they are poorly trained and not guided 
by the instructions and treatment of honest men. 
For this reason, Paul rightly says in another pas- 
sage: “With goodwill doing service to the Lord, 
and not to men” [Eph. 6:7]. Although you serve 
your master, yet is the honor shown to God, be- 
cause even one’s attitude toward one’s master has 
its origin in the fear [of God]. 


11. For the grace of God that bringeth salvation hath 
appeared to all men, Since [the apostle] required a 
great deal of servants — we understand by this that 
they adorn the teaching of the Lord with a virtuous 
life — he now points out why he is right to demand 
of them such lofty traits. For, even though they are 
servants, grace has also been manifested unto them. 
“To all men’, he says. And [the Lord] has given 
them cleansing of many sins, and they must live the 
rest of their lives unto the glory of their Benefactor. 


12. teaching us that, denying ungodliness and world- 
ly lusts, Here also he puts them to shame. Having 
God as your teacher, he says, how can you not live 
a life worthy of Him? This grace, he says, extends 
not only to the remission of your past sins, but 
also assures for us the future. He teaches us to live 
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the rest of our days chastely, since before we com- 
pletely turned away from ungodliness and worldly 
lusts. By the expression “denying” he means a full 
turning away proceeding from the whole charac- 
ter of one’s soul. He calls “ungodliness” idolatry 
and perverted dogmas. Worldly lusts are avarice, 
luxury and the rest of the lusts, which he does not 
cite here, but are pleasing in this world and with 
it will be terminated. For this reason Christ came, 
that we mighty turn away from ungodly teachings 
and a sinful life, hating both with the same force. 
we should live soberly, righteously, and godly, So- 
berly means not only abstinence from fornication, 
but from the rest of the passions as well. If you are 
greedy, then you are not sober; on the contrary, he 
is all the more intemperate, inasmuch as this pas- 
sion is not one arising in human nature. In general, 
he who is overcome by all the passions is not sober. 
in this present world; ‘This world constitutes 
a battle, but that which is to come is the reward. 


13. looking for that blessed hope, and the appearing 
of the glory of the great God and our Savior Jesus 
Christ; This is the reward — the Second Com- 
ing, which is truly blessed. He has beautifully said 
“of the glory”. He speaks of two comings. The 
first, as has been said above, had grace and for- 
giveness, which was perfected with almsgiving and 
simplicity. The second is the reward which will 
commence with glory, just as it says in the Gospel: 
“When the Son of man shall come in His glory” 
[Mt. 25: 31]. Where are those who demean the 
Son and do not wish to call Him God? Let them 
hear that He is both God and great. Great as God, 
and not in comparison with anything lesser than 
He, but unconditionally, since He is great in and 
of Himself, by nature. If He saved [us] when we 
were enemies, what will He not give us when He 
finds us being well-pleasing [to Him]? 


14. Who gave Himself for us, that He might re- 
deem us from all iniquity, This also is a sign of 
His might, that He gave Himself: and not that He 
might deliver us from one iniquity and not from 
another; but “from all iniquity”. Let us honor our 
own deliverance. 


and purify unto Himself a peculiar people, [Pu- 
rify] by means of the laver of divine baptism and 
the fulfillment of His divine and cleansing com- 
mandments. “Peculiar”, ze. His own. This ex- 
pression is taken metaphorically from servants 
who rotate from one estate of their master to an- 
other, just as they call a man peculiar, set apart, 
who has nothing in common with other men. 

zealous of good works. ‘That is, a people who 
hasten to virtue with ardor and show zeal for and 
a fervent emulation of all good works. Deliver- 
ance is the work of Him alone; but to be zealous 
of good works is for us. 


15. These things speak, and exhort, and rebuke 
with all authority. Firstly, these things speak, and 
entreat, i.¢., teach with meeker speech; and then 
rebuke, and not simply, but “with all authority”, 
i.e., insistently and authoritatively. Since they 
were crude, he sets strictness against them. There 
are [lusts] which have no need of strictness, but 
[only] exhortation and persuasion, as, for exam- 
ple, to despise money totally. But there are also 
some which require [strictness], such as adultery, 
thievery, embezzlement, witchcraft. 

Let no man despise thee. That is, let no one de- 
spise you when at the most fitting time you rebuke 
with strictness; for he who rebukes with strictness, 
but not at the appropriate time, they will despise 
all the more. 


Cuarter III 

1. Put them in mind to be subject to principali- 
ties and powers, to obey magistrates, to be ready to 
every good work, Everywhere [the apostle] desires 
that believers submit to their authorities. And he 
shows how to submit, viz., if they will be ready to 
every good work. From this it is clear that he who 
is ready for evil will not submit to the authorities. 
Or, let them be ready to be inclined toward the 
good, and not to ungodliness, or to anything else 
that is harmful to the soul. 


2. to speak evil of no man, to be no brawlers, but 
gentle, Even though one behaves badly, do not 
speak evil, ze, do not reproach. Our mouths 
must be pure of reproach. What is right and what 


is wrong is not for us to judge. See what danger 
there is [in this]. 

showing all meekness unto all men. ‘To Jews, 
and to pagans, to those who cause us harm, and 
to the unjust. 


3. For we ourselves also were sometimes foolish, dis- 
obedient, deceived, serving divers lusts and pleasures, 
In the Epistle to the Corinthians he inspires fear 
in those to come, that they not judge, saying: “Let 
him that thinketh he standeth take heed lest he 
fall” [I Cor. 10:12]. Here he makes those of the 
past understand, saying: Let us not reproach oth- 
ers, since we ourselves were once even more sinful. 
What did the thief say to his fellow thief: “Dost 
thou not fear God, seeing thou art in the same 
condemnation?” [Lk. 23:40]? When were we de- 
void of sense? Before Christ. Was it not senseless 
to worship such gods? But to offer human beings 
as sacrifices — is this not the greatest of errors? 
Yet we have served divers passions and pleasures. 
Here he has in mind homosexuality, the marriage 
[of a man] with his mother or sister, and all simi- 
lar shameless things: for the devil amuses himself 
with us in divers ways. 

living in malice and envy, hateful, and hat- 
ing one another. Living in malice and envy, ie., 
spending all one’s time in the remembrance of 
evils [done to one] and jealousy, and living such 
a life; for this reason were we worthy of hatred, 
since we hated one another. It is true: Envy pro- 
ceeds from hatred. 


4, But after that the kindness and love of God our 
Savior toward man appeared, That is, when the 
Only-begotten was incarnate and became like us. 


5. not by works of righteousness which we have done, 
but according to His mercy He saved us, He has 
saved us not because of the works we have done 
by the washing of regeneration, and renewing of 
the Holy Spirit; 6. which He shed on us abundantly 
through Jesus Christ our Savior; Alas, we were so 
sunk in evil that we were unable to cleanse our- 
selves, but had need of rebirth. For this is what 
regeneration and renewing mean — a second 
birth, being formed anew. Just as we do not prop 


up a dilapidated house, but, having razed it to 
the foundations, build it anew, so has God not 
mended us, but has fully recreated us. In what 
way? By the Holy Spirit. That you may not try 
to find out in what way [this is accomplished], 
he says: “which He shed on us abundantly.” He 
not only refashioned [man] through Him, but has 
bestowed generous rewards through Him, that 
this might be seen to come from Him. And this 
is right. After He has cleansed us, He filled us 
abundantly with the Spirit. This is what “shed” 
betokens. For what is pure does not enter into 
what is impure. And this [was wrought] through 
Jesus: He is the mediator and dispenser of all good 


things. 


7. that being justified by His grace, we should be 
made heirs according to the hope of eternal life. 
Again “by [His] grace”, and not according to our 
merits. This teaches humble-mindedness. For it 
is not we ourselves who have accomplished some- 
thing. And he gives reassurance with regard to 
the future. If through grace He has saved those 
who were completely lost, all the more will He 
give what is to come unto the justified. “That we 
should be made heirs of eternal life,” he says, as is 
our hope. Or: We are already heirs, inasmuch as 
we [live] in hope. 


8. this is a faithful saying, Since he spoke of the 
future, he adds a confirmation of his words. It is 
clear from what has passed: He Who has granted 
such good things will [continue] to bestow them. 

and these things I will that thou affirm con- 
stantly, that those who have believed in God might 
be careful to maintain good works. Having men- 
tioned the ineffable goodness of God, he says: I 
want you to teach thus concerning this, that the 
believers may learn not only to be humble-minded 
and not to offend one another, but that all man- 
ner of mercy may be shown them. For he who is 
mindful of the mercy of God which he has been 
vouchsafed, will himself be merciful. “Might be 
careful”, he says, i.e., that through unceasing labor 
and constant care might be able to help the unfor- 
tunate: to take thought for widows, orphans, and 
all in need. For this is the meaning of the words: 


(<3 


to maintain good works” — not to wait for those 
in need to approach them, but that they them- 
selves show care for them. 

These things are good and profitable unto men. 
The care and protection [that are inherent] in 
good works, or the good works themselves 


9. But avoid foolish questions, and genealogies, and 
contentions, and strivings about the law; for they are 
unprofitable and vain. He is speaking about the 
stupid controversies into which the believing Jews 
were drawn. Of the genealogies they compile for 
themselves, detailing their descent from the pa- 
triarchs and boasting of them. “Avoid”, instead 
of shun. For one must in nowise waste time on 
superstition and fruitless arguments, thus setting 
aside necessary works. What profit is there to argue 
where there is no hope that anyone will be captivat- 
ed in Christ? But how has he commanded above, 
that we must close the mouths of those who oppose 
us? When they cause harm to others, then must we 
close their mouths. For their benefit do not refrain 
totally from speaking with them: you will accom- 
plish nothing, because they are incorrigible. 


10. A man who is an heretic after the first and sec- 
ond admonition reject; 11. knowing that he who 
is such is subverted, and sinneth, being condemned 
of himself. How does [the apostle] say in anoth- 
er passage: “if God, perhaps, will give them re- 
pentance” [I] Tim. 2:25]? There he is speaking 
about men in whom there is the hope that they 
will be corrected; but here he is speaking about 
an incorrigible heretic, utterly depraved, who is 
condemned by his very self, i.¢., is irresponsible. 
For he cannot say that no one has understood me, 
I have taught no one. ‘Thus, if after admonition 
he stubbornly adheres to the same [heresy], he has 
condemned himself. 


12. When I shall send Artemas unto thee, or Tychicus, 
be diligent to come unto me to Nicopolis: for I have 
determined there to winter. Why does [the apostle], 
having entrusted such a large island to Titus, sum- 
mon him again to his side, taking him away from 


his duties? This is for his benefit, that he might 


better spur him to activity, considering how what 
was entrusted to him might be carried out. Nicop- 
olis is a city in Thrace, situated on the Istra. 


13. Bring Zenas the lawyer and Apollos on their 
journey diligently, that nothing be wanting unto 
them. ‘This is how he refers to [a man] experienced 
in the laws of the Jews: Zenas was one such; and 
Apollos was eloquent and strong in the Scriptures. 
They had not yet been given Churches to oversee. 
“That nothing be wanting unto them’, i.e. Take 
care that they have an abundance of everything 
necessary, viz., food and clothing. 


14. And let ours also learn to maintain good works 
for necessary uses, that they be not unfruitful. It is as 
though he is saying this: I might be able to arrange 
that the above-mentioned men lack for nothing, 
but I do not desire this, preferring rather that “ours” 
— ie., those around you — might learn from the 
fact that you provide them with what is necessary 
for their journey, “to maintain good works’, i.¢., to 
care for the needy — with money, discourse, and 
all else, not that the needy might receive any ben- 
efit from this, but that they themselves may enjoy 
the fruits of their own philanthropy with regard to 
their neighbor. The Lord, Who fed the five thou- 
sand, was, of course, always able to feed both Him- 
self and His disciples, yet He desired to receive food 
from women, that they might derive benefit. Thus 
is it also in regard to us: It is not so much the poor 
who derive benefit from our charity, as we do from 
them. The poor are for us a cause of the forgiveness 


of sins and boldness before God. 


15. All that are with me salute thee. Greet those who 
love us in the faith. Or: those who love Him faith- 
fully and unhypocritically; or: the faithful who 
love Him, z.e., the Christians. 

Grace be with you all. Amen. He prayerfully 
expresses the wish that the gift of God be pre- 
served within them, or that a love for mankind 
abide continually with them, who are more then 
anything in need of it, guarding both their souls 
and bodies in the Holy Spirit. To Him be glory 
forever. Amen. 


Translated by & ©2015 Reader Isaac Lambertsen 
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SERMON ON THE HOLY MARTYR NESTOR, THE 27" DAY OF OCTOBER 
St, Philaret of New York; Tape 19 #6 


In the Name of the Father and of the Son and of 
the Holy Spirit. 

Having celebrated today the memory of the 
Holy Great Martyr and Wonder-worker Dimi- 
tri of Salonica, tomorrow, along with the feast of 
the Resurrection, we celebrate the memory of the 
Holy Martyr Nestor, also of Salonica. In antiqui- 
ty, the list of holy martyrs was called “martirolog” 
in Greek, which means the list of witnesses; and 
the Church always viewed the feat of martyrdom 
as precisely the most powerful witness to the truth 
of Christianity, the truth of Orthodoxy. Why? It’s 
not difficult to understand. When a person speaks 
about something, defends some sort of teaching, 
it happens frequently that if he must endure cer- 
tain unpleasant adversities to defend this teaching 
in words, he fearfully steps aside and grows silent. 
But here before the eyes of the amazed pagans, 
Christians not only did not refuse their confession 
and teaching, but joyfully went to their death for 
the sake of Christ the Savior. In these cases, upon 
them the truthful, unfailing words of the Apoca- 
lypse came to pass where the Lord says to the be- 
liever, “Be faithful unto death and I will give you 
the crown of life.” 

And so it was thus with the holy martyrs. But 
one must bear in mind that for the majority of the 
holy martyrs their pure, martyric feat was preced- 
ed by a good, Christian life. This was not so in 
all cases. For instance, the martyr Boniface, one 
might say unexpectedly, probably even for himself, 
from a man given over to defects, became a martyr 
and bravely suffered for Christ, completely washing 
away by his martyric blood the previous impurity 
of his life. But in the majority of cases, I repeat, 
the bloody podvig of martyrdom was preceded by a 
good, Christian, pious life. So it was with the mar- 
tyr Nestor, who was a youth, impressive in body 
and spirit by his beauty and strength. But it was 
precisely a pure, Christian, pious life that he lived. 

We know that in ancient times pagans converted 
to Christianity through not only hearing the preach- 
ing of Christian teaching, but also seeing how the 
Christians lived. They would say to each other in 
amazement, “look what sort of life these Christians 
live” and converted to the Christian faith in droves. 


Our laborers, good pastors of the very latest 
times, already in the years of the all-Russian 
diaspora said that for God there are no accidents, 
that it is no accident that so many Orthodox Rus- 
sian people are scattered now throughout all coun- 
tries of the planet. It is not an accident, but it is for 
the purpose that they be witnesses through their 
preaching and example of a pious life to other na- 
tions and people. In this regard, I fear that many, 
many will fare terribly at the Dread Judgment of 
Christ, for unfortunately this is far from the case 
among many Orthodox Russian people who have 
found themselves in another country and, as they 
say in modern terms, “are assimilating”, as if they 
have forgotten their Christian beliefs and tradi- 
tions of the good Orthodox Christian life. 

Say, would many pagans and non-Orthodox 
convert now to Orthodoxy seeing our life, when 
they see how we live? — When Orthodox Russian 
people literally merge with the non-Orthodox 
midst which surrounds them and it becomes vir- 
tually unnoticeable that they are indeed convinced 
Orthodox people. We must always remember this, 
beloved, when the Church celebrates the memory 
of such valorous witnesses who stood up for the 
Truth as did the Holy Martyr Nestor, the Great 
Martyr Dimitri and those like unto them. 

Now, every Orthodox Christian living in a 
world stepping further and further into apostasy 
must be a witness to the Truth and an example 
of pious life. I repeat, if the Lord does not see 
this in us, He may judge us strictly for not having 
brought glad tidings of Him into this darkness of 
un-Orthodox life which surrounds us. The world 
is stepping further and further away from Ortho- 
dox precepts, from Orthodox dogmatic teaching 
and from Christian morality, further and further. 
And the farther it departs, the more persistently 
sound the preaching and example of life calling 
upon believers to live a good Christian life. 

And so, the holy martyrs who have shown us 
an example, pray, of course, at the Throne of the 
Lord for us sinners so that we too, to the extent 
our infirmities permit to set a good example of 
a good Christian life to the surrounding world. 


Amen. 


Transcribed and translated by Eugenia Chisholm. All rights reserved. 
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PROTOMARTYR OF THE CALENDAR STRUGGLE CATHERINE OF MANDRA 
WHOM THE HOLY CHURCH COMMEMORATES ON THE 15™ DAY OF NOVEMBER 


St. Catherine was born in 1900 to poor and 
pious parents in the small Greek village of 
Mandra in Attica. Like her parents, John and 
Maria Peppas, she was a pious child, offering 
to help family and neighbors in any way pos- 
sible. At the age of 22 she married Constan- 
tine Routis, from the same village. The Lord 
gave them two children, Christos and Irene. 

The devout Routis family joined the resis- 
tance of the True Orthodox Christians, reject- 
ing the forcible (and often violent) imposi- 
tion of the modernist western calendar. This 
innovation was the result of a sinister combi- 
nation of secularizing political policies inau- 
gurated by the government of Emanuel Veni- 
zelos, coupled with reformist-ecumenist ideas 
springing from syncretist freemasonry and an 
infatuation with the West. Surfacing as early 
as the middle of the 19% century, such ideas 
became the stated agenda of the “Ecumenical 
Patriarchate” under the guidance of the free- 
mason and ecclesiastical adventurer Patriarch 
Meletios IV Metaxakis of sorry memory. 

While much is written in our times con- 
cerning the futility and wrong-headedness of 
making an issue of a “mere” thirteen days, the 
fact is that this innovation completely destroys 
the unity of the Church Calendar... and of 
the Church. At issue is not just thirteen days, 
but rather the basic definition of the Church 
Herself, as manifested in the decrees of the 
councils and the writings of acknowledged 
Church fathers. 

On the eve of the feast of the Bodiless Pow- 
ers in November of 1927 some pious women 
from Mandra, including the brave Catherine, 
cleaned the church and prepared it, so that 
nothing would be lacking for the festival. 
‘They had done everything possible to find a 
faithful priest to serve for the feast — there 
were few such clergymen who dared risk their 
lives to serve according to the Church calen- 
dar, and they were in much demand amongst 


the faithful. Thus the faithful ac Mandra welcomed 
Fr. Christopher Psallidas with great enthusiasm. 


Vespers began quietly and in peace. But by the be- 
ginning of matins a detachment of police, ordered out 
by the Ministry of the Interior, acting in response to a 
demand by the head of the governing New-Calendrist 
Synod, Archbishop Chrysostomos Papadopoulos, sur- 
rounded the village church. 

St. Catherine’s parents attested that after vespers 
her husband urged that they go home because he 
feared an incident. They did so, but she, hearing from 
her sister of the increased dangers the faithful were 
facing in the church, besieged by the police, left home 
and rushed into the midst of the faithful. 

As the liturgy for the feast began, the police at- 
tempted to batter down the doors of the church with 
their rifle butts and began smashing windows. ‘Their 
apparent objective was the arrest of Fr. Christopher 
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and thus the end of the liturgical assembly, but their initial ef- 
forts were unsuccessful. Within the church the liturgy contin- 
ued and most of the congregation received holy communion. 

The police called in reinforcements and, as the congregation 
began to leave it became apparent that they were intent upon 
arresting Fr. Christopher. Having received all the strength they 
needed to face the policemen who had surrounded the church, 
a living wall of pious women surrounded the endangered priest. 
‘The police sprung upon them like rapacious wolves, demand- 
ing that the women surrender the priest into their hands. 

“You will arrest our priest only over our dead bodies,” one 
of the courageous women cried out — none other than the 
voice of the young mother of two children, Catherine Routis. 

Failing to break through the human cordon, the police be- 
gan to shoot their rifles in an attempt to frighten the faithful. 
A few moved away, but the human wall around the priest re- 
mained intact, taken aback by the savagery of the police. 

A stray bullet struck the temple of the ever-memorable 
Angeliki Katsarellis, but Catherine did not flinch, denounc- 
ing the forces of the schismatic New Calendarists. But then 
she saw a policeman raise his rifle-butt to strike the priest, Fr. 
Christopher. 

Without hesitation she covered him with her own body 
and received the mortal blow on the back of her head. She 
fell, staining the floor of the church with the blood of her 
martyrdom. Christ’s holy blood was again shed, renewing His 
own afflictions in the flesh of the holy new-martyr Catherine 
Peppas Routis, as she whispered her last words, “Most holy 
Theotokos....” 

The anxious, weeping, pious women took up Catherine's 
bloodied body and rushed her to Annunciation Hospital in 
Athens. The pious Angeliki was taken at the same time, and 
mercifully released after a few days. 

Motionless upon her hospital bed, Catherine suffered enor- 
mously for seven days. Unable to speak, she gestured for paper 
and pencil to write a note to her husband, commending to his 
care their two little children, one four years old and the other 
only a few months old. 

On 15 November 1927, the first day of the Nativity Fast, 
St. Catherine gave her soul into the hands of her Master, Christ, 
Who crowned her. 


Hers was no ordinary funeral, 


but rather a procession of thousands 
of the faithful, themselves willing to 
resist even unto blood the trampling 
by the New Calendarist Greeks 
upon the traditions of the holy fa- 
thers. 

Locally venerated as a martyr 
from the very beginning, St. Cath- 
erine was formally glorified in ser- 
vices on 15/28 November 2014 by 
the Genuine Orthodox Church of 
Greece at the Church of the Holy 
Cross in Magoula, Attica 


Hory New-Martyr CATHERINE, 
Pray TO Gop For Us! 
Troparion, Tone IV — 

The crown of martyrdom didst thou 
receive, O Catherine, by struggling 
steadfastly for the tradition of our 
fathers; and thou didst surrender 
thy soul to Jesus the Bridegroom, 
when on the festival of the arch- 
angels at Mandra of Megaris, thou 
didst sincerely proclaim the dogmas 
of the Faith of the Scriptures. 


XXVIII. HYMN FOR THE LORD’S DAY 


Glory be to the Good 

Who hath honoured and exalted 
The first day of the week, 

In the four regions of the world; 
In the beginning this day, 

Was before the others, 

In which were set in order, 

The heavens and the earth. 


On this our Lord arose. 

From the midst of the sepulcher, 
With power and might. 

And the strength of a giant; 
And on it the holy Church, 
Adorns herself 

With illustrious priests 

Who minister to her. 


On this day will appear 

The Lord, at the end ofall things, 
Riding on a chariot 

Of burning flame; 


The King of Majesty 

Will quickly come down, 
From His divine habitation. 
The King Messiah 

Will direct his way 

To the hill of Jabes, 

Which is Jerusalem. 


He will set up His cross 
On the tomb of Adam, 


Where the Jews of old 
Also set it up. 


That this hymn was intended to be used on the Lord’s day is plain from the first strophe. The meter is tetrasyllabic. It 
will be seen that the strophes are most unequally divided, without any principle being apparent as the foundation of the 
arrangement. The division of the printed copy has been followed in preference to any conjectural emendation. Even if 
the whole hymn were divided into strophes of eight lines, like the two first, the difficulty would be increased, since the 
sense would then be more violated than an artificial harmony of the parts now is. 

a. “The dust of Adam.” — Meaning the whole human race; Adam in Hebrew being not only a proper name, but also an 


appellative, designating the genus. 


b. “A public trial.” — an investigation. But something different from mere scrutiny, spoken of before, must be intended. 


c. “Lord! Lord! open.” — See note c, Hymn XXIII d. “A place for repentance.” — An allusion to Heb. xii, 17. 


St. Ephraim the Syrian 


He will shout with His voice, 
And the rocks will be rent, 
And the dead will rise up 
From their burial places. 
Again the earth shall be 
Without form and void, 

As was once its state. 

At the beginning of all things, 
And the King shall command 
His mighty hosts 

Concerning penalties 

And concerning rewards. 
And they shall collect together 
The dust of Adam,’ 

In the twinkling of an eye — 
From all regions. 

‘They shall come to judgment 
And to a strict scrutiny; 

And to render a reckoning, 
And to a public trial. ° 


And He will call the righteous 
Into the Kingdom, 

But send the wicked 

Into the midst of Gehennah! 


The wicked in their actions 
Will then resemble 

An eye which is blind 

In which there is no light. 


‘They approach, they knock, 
‘They entreat, they weep — 
“Lord! Lord! open‘ 

Thy door to us!” 

And He shall say to them, 


“Depart, ye cursed, 
For I know not 
Who ye are!” 


In that hour 

When all tribes of men 
Shall stand in need 

Of the forgiveness of sins, 


We earnestly supplicate 
This of Thee, O Lord, 


That Thy mercy may abound 
Towards our offences. 


This world quickly 

Shall pass away, 

And its beauty be destroyed 
With all that is in it. 
Awake my beloved! 

And pray and entreat 
While there remains 


A place for repentance — ¢ 


Before the Angel of Death 
Shall overtake us 

And we are removed 

From the present world — 


Let us be steadfast 

Every morning. 

To Thee be glory 

O Thou great in mercy! 

To the Father and to the Son 
And to the Holy Spirit, 

Let us offer up praise 

At all seasons! 


Translated from the Syriac by The Rev. Henry Burgess, PhD (1853) 


